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the writer to appear ia this niEuiDer betbre tbe public. But per- 
soDol considerations are to be waved, when the interests of truth 
«nd piety are concerned. The writer has aimed lo give a &ir 
representation of the principles laid down in the review. If he 
has, in the least, misrepresented them, he has done it uninten- 
tionallj. As the reasoning of tbe reviewer is in a high degree 
metaphysical, and hie style rather obscure, it is possible that hie 
meaning has in aoine instances been misunderstood. If it has 
been misunderstood by the writer, it has been by others, as he 
has had opportunity to know ; and should the present discussion 
call forth from the reviewer explanations satia&ctory to the miuds 
of his ministerial brethren, no unimportant object will be gained. 
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X With thflH things in view, we think that td edl 1*7 acta dictatad by 



After reading these remarks, I was prspared to eipect, that 
the reviewer woulct take the ground, that to represent sinners 
as irang (he means of regeneration, is an abuse of language, 
and that as this phraseology is act found in the scriptures, it 
ought to be banished from the pulpit, and expunged from the 
system of theolt^. I had come to this conclusion myself, by' 
a process of reasoning similar to thai expressed in the forego- 
ing extracts ; supposing it to be a conceded point among C^- 
vanists, diat every unreaewed man ig supremely selfish. . . It is 
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impoBsiUe iharelbrfl to expresn mj nirpriw; do finding dial 
mtwiihstanding tbe above declantions, the reviener affirms, 
ud Bttrmpls by t long process of reasoning to prove, that sio- 
nera actually do use the means of regeneration, and that ihejr 
must use ihem, or they cannot be regenerated. Here I can- 
not refrain from adogting his own language. " It is bowerer 
much to be dedred, that in attempting to correct oomp errora, 
we do DM fall into others ; and if we may judge frotn what 
has been done, peculiar care is requisite, that tbe efibrt made 
i*l to exuicate the present subject from some difficulties, does not 

' j involve it in others scarcely less to be regretted." Now it ap- 

w pears to me, that the reviewer has failed in the very point, against 

i\ which he was so careful to caution bis readers ; end that whilS' 

Ll his own scheme, as I shall attempt to show, Ilea open to all the 

I t objections which be has urged against that of Dr. Spring, it is 

I 1 embamssed with other difficulties of a still more serious oa- 

I I ture. 

[ t The question, it will be recollected, is not whether there an 

I j means of r^eneration employed by God, and by his ministers, 

SI < . and people ; but whether sinners, properly spealung, ever u*e 

I the tMam of regeTieration ; that is, whether any acts perfbnn- 

^1 ed by the «nner antecedent m a change of heart, are meaosof 

i I effecting this change. Now the reviewer bas affirmed repeat* 

|. J dlyi that no nn/w acts are to be thus regarded. He bas 

'' j moreover affirmed, that all acts dictated by supreme selfishness, 

I ! are sinful. Tbe only question, therefore, to be decided, is, 

i I whether man antecedent to regeneration is supremely selfish;— 

f I in other words, whether be is entirely depraved ; a point res- 

I J pecting which, I had supposed there was no dispute among 

I Calvimsts. And does the reviewer deny tbe doctrine of toui 

depravity ? Certainly not explicitli/. Whether he does not do 
' ' ^ it atrlMw/y, the candid render must judge. To my mind it is 

\ ' plain, that if sinners use the means of regeneration, they must 

i ■ use them with a holy heart, or an unholy heart, or no heart at 

iall ; that is, with right motives, or wrong motives, or no mo- 
tive at all. If with right motives, the change is already efleo- 
led, and tbe end precedes the means — ^If wiUi wrong motives, 
u I their actions are stoful, and sin is the means of h^nesa — If 

I * with no motive at all, they act without any design, and cannot 

I be uang means for the accomplishmeutof an end. How then 

I can this scheme be maintained, without first denying the entire 

I depravity of tbe unrenewed heart, and thus striking at the foun- 

I datioD of the doctrines nf grace } 
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" still, howBTer, u we thea renurked, tbere muat be means of regeneTa- 
tion ; there niiut bo acontemplation of motives in the light of truth — ■ com- 
pariBon of the objects of clioice, wliich, in the order of nature at least, pre- 
oedee the decisive act ot giving the soul to God. To leeolTO thia difficulty, 
we Btatod tbal, in our view, these preparatory acta ue impUtd and ineludtd 
in the term regeneration when taken in its papular import ; that when theae 
acta are spokeo of as " a using of the means of regeneration," the term re- 
generation is enjoyed in a restricted, theological senae, to denote that ulti- 
mate act of the will, in which the soul under the influence of the Holy 
Spirit, chooses God aa its supreme good ; and that divine truth does not be- 
come a means to this end, until Uie selfish principle, so long cherished in 
the heart, ii aospended ; and the mind is left to Ibe control of that conatitn- 
tional desire for happiasss which is an original principle of our nature. 
Then it ie, we apprehend, that God and the world, are contemplated by the 
mind as objects of choice, substantially as they would Ire by a being who 
bad just entered on eiiBtence,and who was called upon for the first time to 
■elect the one or the other ss bis Bupreme good. A similar suspension of 
the selfish and worldly i>rincip1e, may take place, though in a less degree, at 
various intervals antecedent to the itatr described above, as included under 
the term regeneration in ita popular import. It ii in such states alone, we 
conceive, that the means of regeneration are ever used." p. 210. 

" Wo have already said, that the sinner is the subject of that constitu- 
tional desire of happiness, called self-love, to which no moral quality per- 
tains Let the sinner then, sa a being who loves happiness and desiree the 
highest degree of it, under the inSuence of soch a desire, take into aoleniB 
oonsideration the question whether the highest happiness is to be found in 
God or in the world ; let him pursue this inquiry, if need lie, tjtl it result in 
the conviction that such happiness is to be fbond in God only ; — and let 
him follow up this conviction with that intent and eneroesing contempla- 
tion of the realities which truth diacloses, and with Uiat stinng ap of hie 
sensibilities in view of them, which shall invest the world, when considered 
•a his only portion, with an aspect of InaiffniGcance, of gloom and sven of 
terror, and which shall chill and suspend tiis present active love of it; and 
let the contemplaLion be persevered in, till it shall discover aieallty aad an 
excellence in the objects of holy affection, which shall put him upon direct 
and desperate efforts to 6i his heart upon them ; and let this procesaof 
thought, of eifort, and of action, be entered upon as one which is never to bs 
abandoned, until the end proposed by ' it, is accomphshed — until the only 
livinff and true God is loved and chosen, as his God forever ; and we say, 
that I a this way the work of his regeneration, through grace, mny ftcaccom- 
plisbad," pp. 32,33. 

I have clioseo la quote ihe language of the reviewer, lest \a 
altempiing an abstract, I should fail ofexliibiting his ideas with 
clearness and precision. These estracls will serve to give a 
general view of tiis theory — theory 1 call it, because it rests on 
an hypothesis which is not only unsupported by any substan- 
tial evidence, but is contradicted by facts and the word of God. 
The hypothesis is, that the selfish principle is suspended ia 
the human heart antecedent to regeneraiion. 

Before I proceed however to show that this hypothesis is 
unfounded, I shall make a few remarks for the purpose of cor- 
reeling some errors in regard to the meaning and appIicatioD 
of terms. 
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that they include a peroeplion of the understanding, as well 
as to at^ of the will or heart, ibere caabe no manner of 
doubt. Love to God, implies an apprehension of the excel- 
lence of his character. Repentance, implies a perception of 
the odious nature of sin. Faith in Christ, implies a knowledge 
of his character. But I am far from believing that such a suc- 
cession or series of acts and states of mind, as the reviewer 
supposes, are ever include<l in the terms above mentioned, or 
in regeneration when used, if it ever be used as sjmonymous 
with these terms ; unless it be by those who deny the total de- 
pravity of the heart, and who contend that regeneration is a 
gradual or progressive work. 

In my apprehenaion, the term regeneration is used by Cal- 
vinistick divines generally, to denote that divine operation by 
which sin is dethroned in the heart, and if it is ever used as 
syiKMiymous with converuon, it is used to denote the first moral 
act of the new bom soul. This, it is true, is an intelligent act, 
and consequently includes the perception of the intellect, as 
well as the act of the will or heart. But it is instantaneous. 
It does not suppose a succession, or series of mental acts : nor 
is it a com|dex act in any other sense than is every voluntary 
act of the mind. Every voluntary act necessarily implies in- 
telligence. There can be no volition without motive ; — no act 
of choice without some object perceived by the mind ; and to 
talk of volitions abstracted from intelligence, is as irrational as 
it would be to talk of volitions in stones or in trees. There ap- 
pmrs therefore to bono ground lor the distinction made by the 
nviewer between the popular and theological import of tlie 
term regeneration. In its popular import (among Calvinists at 
least) it denotes on instantaneous change ; — as instantaneous 
as the trauEitioa from darkness to light, or from death to life— - 
as instantaneous as any voluntary act of the mind can be sup- 
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of God and the general good, which constitutes the conirouling 
pinciple of holy minds. The selfish being prefers his own pri- 
Tflte happiness to every other object. This is the governing 

principle of his mind. It sways every mora) purpose which ' ] 

be forms. His supreme aim is his own personal interest and \ 

gratification, and whatever comes in competition with this uiti- ^ , r 

mate aim, excites bis hostility. This principle manifests itself, \ 

not only in seeking worldly good, but in all those effi)rls to se- 
cure future and eternal good, which are not prompted by love 
to God. 

As I shall have occasion to advert to this subject again, I will 
dismiss it at present with the single remark, that so far as my 
recollection serves me, the view which has now been given of 
selfishness, accords with the view which has generally been 
given of it by CalvinisUck divines. Indeed I do uot recollect a 
single writer of distinction, who has used this term in the sense 
given to it by the reviewer.* 

I shall now proceed to a more direct examination of the re- 
Tiewer's theory, or of that process or series of acts and states 
of mind, which in his view constitute using the meant of regen- 
eration. This theory I have already observed, rests ou an hy- 
pothesis unsupported by evidence, and contradicted by facts 
and the word of God. The hypothesis is, that antecedent to 
regeneration there is a suspensbn of the selfish principle in the 
sinner's heart, that certain, acts are thea performed by himj 
which are dictated not by selfishness, but by self-love, and (hat 
these constitute vsing the means of rtgentration. ^ 

But bow is the selfish principle suspended ? On this poixi the 
reviewer has given us no informatioti ; and this is the more td 
be regretted, as it is a point of vital importance to his whole 
theory, and one on which, more than all Others, information is 
needed. 
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Who tbes) I would ask, will affinn that aay act of the mincl 
dictated by sel£shuess, has a tendency to subdue or to suspeud 
selfishness ? 

But what is the moral character of the man after the su^ 
pension of tlie selfish principle, and previous to regeneration? 
Is he holy P No. Is he sinful? No. Then he cannot be i 
moral agent. And how has his moral agency ceased ? Has he ' 
lost bis reason ? No. Has he ceased to act ? No. He is uting 
the meatu mj rtgeaeration. But to use means for the accom- 
plishment of an end, is to act with some intention ; and it must 
be either a good or bad inienuon. Consei^uently the act must 
be either sinful or holy. But what do^s he do ? He " deter^ 
mines to direct his thoughts lo the objects" of choice, viz. God 
lod the world, " for the sake of considering their relative value, I | 

of forming a judgment respecting it, and of choosing one or the .1 

other as bis chief good." He takes into solemn consideration \ \ 

the question whether the highest happiness is to be fopnd ia A | 

God or the world ; — -he pursues this enquiry, if need he, till it V 

results in the conviction that such happiness is to be found in ^ , 

God only ; — he follows up this conviction wyh that intent and , 

•oeroesing contemplation of the realities which truth discloses, 
4pa with that surrmg up of his sensibilities in view of them 
which shall invest the world, when considered as his only por- 
tion, with an aspect of insigDi6cance, of gloom and even of 
terror ; be perseveres in this ccHitwiiplation, till he discovers a 

reality and an excellence in the objects of holy affection, which l 

shall put him upon direct and desperate efforts to fix his heart 
upon them ; and he enters upon this process of thought, of 
effort, and of action, as one which is never to be abandoned, 
until the end proposed by it is accomplished. All this, it must 
he recollected he does, without either holiness or sin, and con- 
sequently without performing a single moral act. Believe this 
who can !* 

I have many queries lo propose in relation to this process 
of mental acts ; but I desire the reader to look at it one mo- , I 

ment in reference to a smgle point. We have not yet seen 
bow the selfish principle is suspended, and until some light 
can be thrown upon this point, the theory of the reviewer will 
be involved iu inextricable difficulty. Now the reviewer coa> 
tends that (be series of mental acts which we have been con- 
templating, is essential tu the final act of giving the heart to | 
God. If it be so, the question naturally arises, whether the act, | 
by which the selfish principle is suspended, must not be pre- ' 
3 • p. 32 
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«f selfishness is that which prompts a mm solemnly lo consider ' 

ffhether he will not in heart renounce all inferior good, as his j 

chosen portion for the supreme good?" I reply, the same kind 
of selfishness, which prompts the pbarisee to go about to estab- 
lish his own righteousness— the same kind of selfishness, which / 
is exhibited by every awakmed anxious sinner, who enquires | J 
with deep solicitude, fV/iat muit I do to -be tared? What is J i 
the motire which prompts to these acts of consideration ? Is it j i 
tove to God ? This is not pretended. The anner is yet unre- j | 
newed, and is supposed to be destitute of the least degree of I i 
holy affection. He has no regard for God or the interests of V 
his kingdom. What is the- object which he is seekiug ? His < * 
own personal happiness. This is his sole object. He loves j 
himself supremely. He sets up his own personal interest, above ' ' 
the glory of God and the interests of the universe. If this is (1 
not selfishness, what can be selfishness ? The reviewer has im- ■ 
posed upon himself not only here, but through tJie whole dis- , 
cussioD, by supposing that selfishness consists in preferring the 

world to God as a source or means of happiness. The fallacy ' \ 

of this supposition has been already sufficiently exposed. 

The renewer, as it appears to me, bas faUen into a grand 
mistake u lo the radical distinction between holiness and an. 
He says, 

" This self-IoTe oi desirft of hkppiness, ia the primary cause or reuon of 
■11 &ctii of preference or choice which Gi lUpTemelj on hnj object. In st- 
ery mattl being who fbmu a moral ctunuiter, tbere mmt b« a Stat moral 

met of.prefeience or choice. Thii miut respect eome one object, Gnd oi ' 

munmon, as the chief good, or u an object of eupreme affection. Now ' i 

whence comes such a choice or preference ? Not from a previoua choice oi ' I 

Kferenee of the same object, for weapenk of the^rM choice of Ihe object. { 

9 uuwer which hnnumconscioumeaBgiTei, is, that the being constituled 
with acapacitr for happiness dosiiea to be happ^ ; and knowing that be ia 
eapableof deriving happiness from diSbrent objects, coruidersfToni wbich 
the grsateat happiness m» be derived, and as in thia respect be judgea or 
•itimataa their relative value, so he chooses or preters the one or the other 
uhia chiof good." p. 21. 

Now, if I understand him, his meaning is, that self-love, or ' 

the desire of one's own happiness, is the controlling principle, 
by which every moral being, whether holy or sinuil, is influ- 
enced. All have the same ultimate end. This is indeed ex- 
plicitly affirmed on p. 24. " Of all specific voluntary action, 

the happiness of the agent in some form is'the uttimate end ; , 

and dnce all the happiness known to man, is comprised in God J j 

or in tlie world, one or the other must be the object of supreme | ' 



obtain the same ultimate end. The reason that one is holy, 
and another sinful, is, the one seelts his own happiness by 
choosing God as his- portion or chief good ; the other seeks his 
own happiness by choosing the world as his portion or chief 
good. In this manner, it is said, moral character is formed, and 
must be changed. In the Game manner, then, doubtless it is 
perpetuated. If this be so, I see not that there is any radical 
distinction between holiness and sin. The highest seraph and 
die arch apostate have both the same ultimate end in view, and 
the only reason that their afFeccions and purposes and pursuits 
do not harmonize, is, that they have formed different judgments 
U to (he best means of obtaining their ultimate end. And is 
it 90? Is this the broad line of disunction between holiness and 
sin ? May they both be traced to the same principle of action f 
If this theory he correct, I would seriously enquire, whether 
all which is necessary to ensure the regeneration of a sinner, it 
not a conviction of the understanding that he has mistaken the 
true way of securing his highest happiness ? So soon as he shall 
be convinced that a greater degree of happiness if to be derived 
from God, than from the world, will not self-love immediately 

Erompt him to change the object of his preference ? Does not 
is depravity consist entirely in ignorance — in a mistake of 
judgment f And will not light infallibly correct this mistake, and 
ensure h!s conversion to God > I propose these questions for 
the solemn consideration of the reviewer. 

But what is the radical distinction betweeu holiness and sin ? 
koliness consists in benevolence or disinteiested love. In a 
holy being self-love is not the controlling principle. His own 
personal happiness is not his ultimate end. He regards su- 
premely the bighest good of the intelligent univei^e. This ap- 
pears to him of infinitely greater consequence than his own 
Erivate interest, and this is his ultimate end, or the object of 
is supreme regard. His own happiness is a secondary object- 
He does not love himself more than God, and all other beings 

'QireiiT— How can G«d or the world be Ihe object of nipreme BSectioR, 
if ona'B own happinan ialui olIiiDtte end ? In that caie, leir ii avidently 
tha object ofgupreme aSbction. Ncitbei God nor the world ii legacded tt 
all, bat aameana of promoting tbe petwn'a ultimate end, vii. his own hap- 
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ed being. Now if a person's Offn liappioess is the ultimate 
end of pursuit, whatever may be the means whioh be selects 
to obtain the end ; whether it be the p09Ses«oa of wealth, fame 
and sensual pleasure ; or the forgiveness «f sin, deliverance 
from future wrath, and the enjoyment of eternal rewards ; he 
is influenced by the selfish principle ; acid if this is the ultimate 
end of ell moral beings, as the reviewer contends, 1 gee not 
but every moral being in the universe is supremely selfish. 

n'the foregoing reasoning is correct, it may help to decide 
the question, whether there ever is, or can be, any such thine 
as the su^Dsion of the selfisb principle in the unrenewed 
heart. It is admitted that there is no holbess in man antece- 
dent to regeneration. Consequently there is no love to God, 
and no true benevolence. By what principle then is the sin- 
ner actuated ? By self-love, it is said. But is it possible thai 
the sinner, while destitute oftove to God, and of every spark of 
genuine benevolence, should love himself at all, and not love 
himself supremely ? What other object does he regard more than 
self? Not God, nor the happiness of the unirerse. Whatother 
object does he regard at all i Nothing, except as it tends to 
promote his ultimate end, viz. his own happiness. This is YSs 
sole object of pursuit. This fills all his eye, and engrosses all 
bis dioughts mtl nU his purpoMs. To this he is supremriy 
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obligalion, or reuder it improper to press upon him the conH . 1 

mands of bis Maker. But to adopt thekprinciple of the reviewer, * I 

and to direct llie sinaer to use the means ol regeaeratioD, with 

the hope that this course may issue in his conversion, so far ', I 

from answering the objection, Is yielding the point to the oh- ( I 

jector. It is virtually conceding that the sinner ought not to . 

be directed to immediate repentance, but to something antece- 
dent, as the means of obtaining repentance. And here I can- 
not but remark, that the reviewer seems to have fallen inlo a 
mistake in regard to the nature of the sinner's objection. He 
says, 

" lliu objeclion then u not, u it w often (uppoeed to be, thtt the doe- 
trineof depeadeoce enmpta the ainaer from the oblintion to'ni&k«hini 

a new heut and anew apirit ;' but that it randera all <^or( b> do this on ' 

the part of the sinner nogatorj and uaeless. It is not, tbst there is noohli- 
gatUm to perforin tlie dntj, but that there is no propriety or rMten in at- 
Cempting to perform it" p. 314. 

Now it appears to me, that the very point of the objection, 
relates to the sinner's obligation. The sinner is not convinced 
of his oblipiion to repent, till he is convinced that be is able to 
repent. When convinced of his ability, he feels bis obligalion, 
and perceives at once that effort is not useless. The only dif- 
ficulty is, he is not willing to make the eSbrt required. He 
cleaves to sin, as a dying man cleaves to life. It is irue, the 
sinner sometimes says, I cannot change my will. But the 
way to meet this cavil, is to show the absurdity which it in- 
volves. When the sinner makes this plea, he always take^ it 
for granted that he should be glad to change bis will if he could ; 
that is, that he really chooses to alter his present choice, which 
is a manifest oontradiction. But says the reviewer, " it is , 
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will not relinquish them ; and ao inveterate is his lore of «n, 
Bud so absolute his purpose to persist In it, that uo itiotive, 
which can be preiiented to his mind, will induce him to relent. 
When therefore under this view of the subject, be is told that 
there is no hope in his case, but from the sovereign mercy of 
Jehovah, the declaration is i»>t calculated to paralyze any weQ 
directed efforts to obtain salvation, for no such efforts were 
about to be made ; but it is calculated to produce in his miud 
the needful conviction of his desperate wickedness and mad 
presumption, and of his utterly lost and ruined condition. 

But the reviewer contends, that if the sinner be supposed to 
be dependent on Gnd in any such sense as excludes all pre- 
liminary acts on his part as the means of regeneration, then, 
there is no tuotive to effort, and no propriety in urging bim to 
the immediate )>erformBnce of duty. He contends moreover, 
that it makes no difference in this respect, nliethcr we suppose 
his dependence to arise from a natural or a moial inability. 
His language is, 

" If it be I known truth, that no act or efibrt, on the part of the lioner, 
mutains the relntioa ofa mouii to the lequints inlGrpnntion ofHim on 
whom he depends, then to act or attempt to act, would also be folly in the 
extreme. It would be so for this coi^ >nd sutficient reason, that nothing 
ia to come lioin actinff more than mm not acting. Nor a the caae altered 
U all in thia respect, li; the litct that dependence on divine graea reanlto 
ftomthe ainnet'a pervenanew of heart. This fact does indeed materiallj 
affect the question ofbiaiMgatum, but not the queation of the praprUty oi 
rtaamaiUna* of aSort. The known certainty, that nothing will reanit 
from acting more than &om net acting, annihilatoa the powet of motive." 
p. 915. 

To my mind, it is perfectlr obvious, that the case is materi- 
ally altered by the fact that dependence on divine f;race results 
from the »nner's perverseness of heart ; and in the ve^y res- 
pect to which the reviewer alludes. In this case tlie sinner is 
able to do his duty. Consequently, the knovm certainly is not 
that nothing will result from acting more than from not acting, 
but that he vtiU not act as required. It is certain that if he 
will act as he is required to act, and as he is alle to act, he 
will perform his duty and secure the divine favour. Every 
motive therefore to the performance of duly may be made to 
bear with all its weight upon his conscience. But if there are 
preliminary steps, which must be taken as means of regenera- 
tion, or conversion, then all motives to immediate repentance 
are annihilated ; for the very supposition implies, that repent- 
ance cannot take pitfce, till the means have been used. To 
this point then, all eSbrt must ba directed. The siiiaer ought 
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is Dot able to give tiis tieart to Uod, but is able tn do sametbiog 
• wliich may serve as a means towards effecting this object i 
This supposiuon is founded on misiakeo notions of the sinRer's 
inability. If the ^nner is able to do his duty, he is able im< 
mediately to love Gi>A. But it is said, the act of giving the 
bean to God is an intelligent act. GrEinted. So is every vol- 
untary act. And has not the sinner sufficient knowledge to 
render him capable of loving God ? Then he is not responsi- 
ble nor criminal. Must he consider, and compare, and form 
p judgment of the best means of promoting his highest happi- 
nen, and put himself upon desperate efibrts, before he can ba 
physically able to give God his heatt ? This contradicts all 
our notions of mow agency, and of the reastwableness of the 
divine commands. But how is fa« able to perform these pr»> 
liminary acts, which are represented as using the means of re- 
generadoo i How can he resolve to take the subject into sol- 
emn connderation ? Is there not as much difficulty in perfor- 
ming thb act, as the final act of giving the heart to God i Thii 
is t voluntary net, and an intelligent act. Must there not be 
some preliminary acts which stand related to this as means In 
their end ? Can the sinner form this [furpose of solemn oon- 
nderation, till be bas first deliberated on the subject, and weigb- 
od the motives on bnth sides, and come to a deciaon whether 
it is best to consider } And how could he come to this deter- 
mination to deliberate ? Where shall we find tlie commence- 
ment of tbb process of mental acts, vhich constitute using the 
means of regeneration ? I see not but we must go back be- 
yond the commencement of the sinner's existence as a moral 
^ent. 

1 bare mentkined that I bad several queries to propose ia 
ralation to the reviewer's theory. 
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Myfini qaery is, whether according to his representations, 
regeneration is not a gradual and progressive work. He sup- 
poses regeneration, in the conanion and popular import of the 
term, to commence when the selfish principle is suspendedt 
and the sinner begins to use the means of regeneration. The 
- sinner then ceases to sin, and a process of acts and states of 
mind commences which tend to a change of heart, and which 
if not interrupted and effectually counteracted will eventually 
result in such a change. This process, he has in repeated in- 
stauces, very particularly described. It is described in the \ 

{blloffing quotation. ' 

" We hsTe already aaid, tha.ttlie UDnerii the subject of that conatitotion- 
r1 deaire ot happinen, called celf-loTe, to which no moral quality peitainu. . 

Let the ainner then, ai a beiog who lovea happinesa and deaireB tlie high- 

Mt denee of it, under the influence of nicha deeire, take into Bolemn con- . 

■■deration the queation whether the highest happiness is tot>e found in God I 

or in the world ; let him puisua this inquiry, if need be, till it rerall in thtf 

eonviction that anch happiness is to be found in God only ; — and let him fbl- • 

bw up thii conviction with that intent and engrosaing contemplation of ttW *. 

raaliUea which truth discloses, and with that stirring up of his sensibilitiee I 

in view of them, which shall invest die world, when considered t> hisonlj 
fwtion, with an a^tect of inaifntBcstice, of gloom and errn of terror, and 
which abalt chill and snspend his present aotive love of it; and let the 
sontemplatiOD be persevered in, till it shall discover a reahty and on eiCBl- 
lence in the objects of holy affection, which shall put him apon direct and 
^Mperats efibrts to fix hia heart opon them ; and let this proeeaa of thought, 
of efibrt, end of action, be entered npon aa ens which ia never to tie aban- 
doned, until the end proposed by it, is accomplished, — ontil the only living 
and tniB God ia loveil and chosen, as his God fbievec ; and we say, that iil 
this way the work tf hia ragenention, through grace, may laaoeompliahed." 
pp. 33, 33. 

The reader will bear in mind, that the reviewer is here de- 
scribing what he conceives to be the process which coastiluies 
using the means of regeneration. He asks, "Is not thit hideed 
substantially the actual process in every instance of regenera- 
tion ?" and he informs us that he shall attempt to prove, " that 
ifae traosidon from sin to holiness, without this mental process 
is physically impossible." He is describing acts, which he sup- 
poses are not dictated by the selGsh principle, but by self-love, 

and which consequently are not sinful. Now the reader igre- r 

quested to look a mompnt at this description. — We have here 
an account of a series of voluntary acts. — There is 6rst, the 
determifiation, to consider — then the delerminntion to pursue 
enquiry til] it result in conviction — then the determinatidn to 
follow up conviction — then the determination to persevere — 
then direct and desperate efibrts, (we are not told how many) — 
and the determination never to abandon tbb process of thought, 
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Jl^i biilieut to that loTBof G«dhiaStTiDitr, which u theonlj condition oTliia 

ji^„ nwroy.'' pp. 230, 231. 

sbk Thi! reader is also deured to examine the whole course of 

remark from the 222d to ihe 234(li page, where (he reviewer 

y siiempts to show that the mentnl acts which be had described, 

^fa constitute using the mtans of regeneration from their tendency 

una lo produce regeneration. Observe parlicularly the following 



iIkb "God tells the sinner, th&t it i> better to obey thin to diiobej Hih. The 

H>* diought coDvejed to tlie mind of the (inner ia an arrow in hii tentient na- 

lu> tore It peaetnleii, itfaiteni, it ia felt. The appropriate tendenoj of the 

eUvB feeling ia to lAc voluntarg att a/ mttr, fotom amtiaenUion. — Thii act the 

lUbila HDner hai power to do or to avoid. And here the mental ptocesa of uiing 

e:iA the means of regnneration eitherbegina,ordDes not begin. If he thue con- 

u hit ffdera, it begina ; and now the appropriate tendency of consideration is to 

KiGs deepen eOKrtion ; and tiiua by the mutual influence of thought sod feeling, 

i«^ the tendency of the nund to that entire mental process wluch we have de- 

lo. M aciibed, and the tendency of the process to a change of heart, become un- 

jin* deniable and conspicnoua in human conBcionenesa?' p. 227 

" Nor da we iotendthat adiroct tendency to a change of heart pertains to 

^J the first act in the process ; bat that, w hen lelf-ioTe prompts the first act of 

1^ aober eonsideratioD, there is in this act a tendency to augmented faeling, 

: '>"'' and that this feeling tends to fix contemplation, and ttiis again to deepu 

[l[i feeling ; and that thus, by the mutnal action and reaction of thought and 

hitfc' fceling, the process, were there no eCfeetoal counteracting in£aence, would 

^ goonuntilittemunatedinacluuigeorheart." pp.223,233. 

^ y Can any one doobt in view of these representations wheth- 

Q^ er the scheme of the reviewer involves the doctrine of progrea- 

BpiA '"^ regenerawoD ? 

1^ I am aware that he has said, " It is not claimed that this 

tDdit process, or that any part of it, is, or must be, of long continti- 

^ ance j" also that it may be so rapid, that there shall be " no 



measurable duration, between the first and last act of the se- 
ries ;" yet unless 1 entirely misunderstand him, he supposes it 
may occupy no inconsiderable space of time. At all events, 
he supposes it may be so gradual, as to be distinctly noticed 
and traced by a careful observer. For he asks, " Who that 
ba& been familiar with religious revivals, and has witnessed with 
attentive eye, the mental piocess of awnkening, conviction and 
conversion, can fail to have witnessed the facts we speak of ?" 
Again. " Who has not seen it commencing in the sober 
tl»ughtfu1ness of a moment, perhaps under the utterence of a 
ungle sentence; and going on perhaps as rapidly as the order 
of nature allows, in the deeper and stil) deeper impressions 
which result from the arrested attention of the mind ?" The 
representatituia cootained ia the foregoing extracts, and on the 



L 



he 
Hi 



0U{ 

mi 
bt 



do 



iff 

not the moral blindness removed from his hesn ? Is he still 
the natunU man who raxiveth not the tkingi of the Spirit of 
Ood, and who mnnot know them, becatue they are tpxriituMy 
diicemed ? If he discovers an excellence in the character of 
GSod and of Christ, in the divine Ian and In holiness, are not 
bis views and feelings easeniially changed ? Is he not turned 
from darkaett to light ? Have not old things paned aioay 
and cUl thtagi beeome new f In a word, is he not lenewed in 
the temper of his mind ? — And that too, according to the re- 
viewer's theory, before he is regenerated ? 

Further. The reviewer's interpretation of the following pas- 
sages of scripture, lead to a similar conclusion. / thovght on 
my teayt, cmd turned my feet unto thy tettimaniei — Becatue he 
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loved them tie was maKing no pr(M;ress towards Holiness, tie 

was in precisely the same state that be whs in before he came 

Id himself; and this laDguage was not intended to describe »- 

ny change in his character. If he hated his sins, he was a 

penitent, and his heart had been already changed. 

Ml/ third query is, what becocnes of the sinner's conWciion 
of sin, while using the means of regeneraUon F The reviewer 
supposes that when the Hel6sh principle is suspended, tlie sin- 
ner ceases to sin. There is then, at tliis period, nothing in hia 
heart mnrally wrong ; and if he- has correct views of himself, 
he can he conscious of nothing morally wrong, in bis thoughts, 
feelings or motives. What then has become of his conviction 
of sin — his sense of the desperate wickedness of his heart, of 
hia supreme selfishness, and of bis entire opposition to God and 
lo holiness ? How must the sinner in this state, look upon bJB 
own character ? Not surely as vile and odious in the sight of 
God. He cannot regard himself as a rebel against God, un- 
reconciteH, and voluntarily persisting in a course of transgres- 
sion ; but as one who has given up his wickedness of heart and 
life, and become disposed to do his duty — as one who has ac- 
tually ceased to sin, and who is making every eJG)rt in his pow- 
er, to comply with the terms of the gospel. All sense of pre»' 
ent guilt must cease. And is it so ? Does conviction, in tha 
case of those who are truly converted, thus die away and loave 
the heart at ease, previous to regeneration ? On this point I 
am willing to appeal to the expenence of every child of God 
Oil earth. 

My fourth query is, whether the scheme of the reviews 
does not dispense with the necessity of divine inniience in re- 
generation ? Why is it necessary that the sinner should be re- 
newed by the power of the Holy Ghost ? This necessity re- 
sults solely from the perverseness and obstinacy of his heart. 
If he were inclined to do his duty, he would not need to be 
born of God. But according to liie scheme of tho reviHwer, 
the perverseness and obsiinaty of the siniie;r\ heart are remo- 
ved, before he is bom of the Spirit. The seldsh principle is 
suspended, and he is inclined lo do his duty. The reviewer 
b 






1 



^ 



imtt-'^ 



1 



"gn^l 



Be wno nni lonnwi ids nsut, is bdis io rcDew ii w[in & word ii na pieuei. 

He who is Me oTUit atones of the itreet ta niie Dp children unlo Abrslmn, 
eould nirelj raise them up from the children of men by his iminedi>.te an- 
•rfff . Neither do we suppose that meuis have >nj inherent efficacy, that 
it is easier for God to renew the heart with them, than without them. Al- 
thongb thererore it ia allowed, that in the nature of the case, means are sot 
□eceisaij to God, iu this i^reat work, still we assert that 
pleased to make use of them." Christ. Spect. Vol. V.p. 



again id order to be saved. But accordinit to his notion* of regeneration, 
bow can infants be born a^in, till the; shall hive become moral a^nls and 
beffun to sin ? Musi not those therefore, who die in infancy, begin to sin, 
and be bom a^n in heaven f If he should say, it is not necassarv that thev 
should be^in to sin, I woold ask. in what does (he cbanL'e wrought in their 
rennention consist ? Does itcnnsiilin bein^ prevented from sinning,' But 
Adam was prevented from liDaing. 8a also were the child Jesui and the 
^Ij angels. And were they regenerated ? 



sciences of their hearers. They also maintain and teach, that 
such is the perverseness of the buman heart, that no man will 
perform his duly till reiiewed by divine grace ; consequently, 
that every sinner is dependent on the sovereign mercy of his 
Maker. Now does the reviewer intend to insinuate, that this 
mode of preaching is calculated to binder the success of the 
gospel, and is not authorized by apostolic example ? While 
the preacher urges upon his bearers ibeir oblifjations, would be 
have him keep out of view the desperate wickedness of ibeu- 
hearls, which only prevents them from doing their duty, and 
their consequent dependence on the sovereign mercy of Jeho- 
vah ? But says the reviewer, " the conviction of present prac- 
ticability of duty, is indispensable to the present performance of. 
duty ; and no pressure of obligatkni is sufficient to counteract 
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to be attributed to a difference \a the mode ot preaching (he 
gospel, I am by no means prepared to affirm. But I appre- 
bend, after all, that the best answer which can be given to the 
above inquiries is, Even lo. Father, for ao it kath seemed good 
in thy tight. Why was the preaehing of Peter, and of Paul, 
so much more successful than that of Christ ? Did they know 
how to preach the gospel better than their Master? After all 
our speculations, we must admit that God acts as a sovereign 
in the dispensation of his grace ;* not indeed to encourage ap- 
athy and to justily unfaithfulness ; but to stain human pride, 
800 to give glory to whom all glory is due. Wliite therefore 
we condemn " that sloth which appeals to the sDverei|nty of 
God to justify its own unfaithfulness ;" let us be careful lliat 
we do not run into the opposite eitreme, and by unduly exalt- 
ing human iDstrumentaLty, rob God of the gloiy due to his 
name.* 

*" Let it not fbr ■ moment be fupposed,th&t miaiBten of Cliriit are bleet 
hrra in enct proportioii to tbeiT faithful new. God nil! ihow that be ia 
hiiDwIf the autfaar of regBiierslion, and often permita hia moat faithful aer- 
vanti to wear out their hvM in hJB aeirice. and still to aay I have laboridia 
sow, onirptM nHf ttrtnglkfor nought. They even dpicend into ihe eiTave, 
pnying to behold the glory of God among their people, and ;el are not 
pormitud to ••• it."--Cbri(. Spect VoL v. p. 122. 
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How well this agrees with his representations in the prece- 
ding numbers, I shall leave the reader to judge. Meanwhile, 
I would request him attentively to compare it with ihe passag- 
es quoted and referred to in the Forei^DiDg strictures — particu- 
larly with pages 32 — 34 and 222 — 234 of the review. And 
I would seriously ask the reviewer, whether he believes that 
that " entire mental process," which be has so frequently des- 
cribed, and so often asserted to be essential to regeneration, and 
to constitute using the means of regeneraiion, e^er did take 
place in one " indivisible moment ?" I would further ask him, 
whether he believes that the sinner never performs the " vol- 
untary act of lober, lolemn comideraiion," till the identical 
moment that be is regenerated ? " Here," he tells us, " the 
mental process of using the means of regeneration begins, or it 
does not begin. If he (ihe sinner) thus considers, it begins, 
and now the appropriate tendency of consideration, to deepen 
emotion ; and thus by the mutual influence of thought and feel- 
ing, the tendency of the mind to that entire mental process 
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" W« would tlMtMurittUittfia iiimftnKauJn ft dutiBCtioti IntWMU 
that land of menUl acta, (vide p. 322, etc.) which when conn tenc ted bj 
oppoaitd mcBtoI tendencie* doei not, sndwhen uncounteiactsd, does con- 
' ititQta niin^ the maun of re^aeratiou. We did not, howerer, pit m 
o thi* dietiDctiiui, petbape, u might have been desin- 
[.prehenuon." p. 694. 



I have csrefuliy examined the passaee referreil lo on p. 232, 
mad do not find that he has made the distinction specified even 
in firm. That ihe reader may judge whether I am mistaken, 
I will quote the passage : 

" In (nrthar rapport of onr leuliiif pn>pomtioli,Uwt the menial acta al- 
Madj deacribMJ, eooatitDta tuing the meana of fnoe, we next allege their 
tatdenci/to produce regsneratian, Uy ttmi, howevet, we do not iolend to 
antirt an iitmrioUe conoection, between thii kind of mental acta and tho 
aet of the will or heart- The former maj be in land what we have deacrfti- 
•d them to be, and jet they may be ■ 



■eqoent exeit«mant of the 
bl»d, oboeked, and connteraotad, 
inind, aa to rcanlt in the re-adoptii 
note abeolDl* confinnatian in loiqnity. 



ley may be neatly modified bj cireiunatut- 
in degree The intollectu*! perceptions and 
aa dia&ngoiabed ftom MlftahneM, and the con- 
— ^--tiimal anacaptimitiM, nay be ao enft«r 
I, by tbe preTUioa b*lHtadB> of th^ 
a oi the wrong moral preference, and a 
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um. aci m ooiwr DonnDeiauou. mere la in 
this act a IdndenoT to angmented fiMling, and that thia feeling tenda to fif 
<..-._ u)d tbia anin to deeper fealing; and that thna, by the mu- 
ll of thaught and faaling, the prooeaa, wers there m^ 



eontemplation, and tbia 



deeper fealing ; 
jht and faaling, ' 
tiittinfliwnM, wo«ld go c 



until it tenninated in ^ 



counte) 
dhange of heart." 

Is here any distinction bettveen acts frhich do, and those 
which do not, constitute using the means of regeneration ? He 
befpta with laying down the propositioi^ " that tbe mental acts 
mlroady descnbed eoiutitute ming the meant of grace, we 
next all^e their tmdency lo produce regeneration." He 
goes on to say, " we do not intend to assert en intarit^le 
connection between thU land of mental acts, and tbe act of tbe 
will or hean." What kind of mental acts? The very kind of 
which he is awaking, and which be is attempting to prove do 
eonttiiule unitg the • meonf of grftee. This he proposes now 
to prove from meir tmdeacy to produce regeneration, although 
they are not invariably connected with it. And why are they 
not invviably connected with it? Because they are sinful, ani) 
do not constitute using tbe means of regeneration ? No such 
thing : — for he says, " they may be in imd what we have de- 
^nhed them to be." Then tbey cannot be sinful acts ; for 
acl4 that are sinful, are not tbe same in kind with acts that ar« 
not anfiil. But tbe reason that tbey are not invariably coq- 
QeeiMl wi^ refieneratbp, is, that tbey are *■ modified by cir- 



He is " a rebel and still resolved to be so," and " nlio will 
affirra that any acts dictated by rebellion against God have a 
tejidency to subdue or even to diminish thai rebellion ?" How 
then can tlie sinner be supposed to be verging toward a state 
in which rebellion ceases ? 

Further. The reviewer, in his last number, admits that 
the influence of Ibe selfish principle ia prompting to its appro- 
priate acti, may be suspended through a protracted period ; 
and yet, contrary to his former representations, he asserts that 
sinners during this period go on in sin. Here I would ask, 
what are the appropriate acts of the selflsli principle but sinrul 
acts? 1 would fimher ask, whether there are any sinful acts of 
the mind, which are not prompted by the selflsh principle ? 
When therefore the selfish principle ceases to dictate its appro* 
prrate acta, of what sin can the man be guilty ? The reviewer 
certainly will not deny that all sin consists in action, end what 
action can be sinful which does not spring from selfishness i 
But, says the reviewer, 

" AuA atttmtiuian of Ihkt principis u wa Iutb deMiibad, ii nntbarth* 
annMlatum of tha principle, nor tha lUBpeiuion of all it* iidhance oo ths 
'mind. It is no more the anniliitatum of the principle, thiui is its lUspeDdail 
influence in the prodoction of overt acta of bodj and mind, diiria|; pro- 
ComaA tleep. In Irath cuaa it prompta ts no auch asla. It i>, liewevei, 
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